As I reflect upon the past four years and move into another assignment, I observe that the missionary movement or enterprise is in a period of commencement. It is being forced to look upon the past, not only to celebrate many positive factors but also to confess many misconceptions and harmful aspects, aspects that have hindered people from seeing and believing in the God who in Christ became human for all humanity.
The missionary movement is also looking forward, as it should, to new commencements and initiatives that reflect a learning and growing process, a coming of age. There is one question that has often been asked of me during these years, sometimes seriously, sometimes superficially, sometimes even sarcastically-If Is there really a future for the missionary enterprise?" I have answered, and I will continue to answer, with both a Yes and an If. Yes, if the Church today is willing to recognize that the only place where we know beyond a shadow of doubt that our living God and Lord and Saviour is working and acting today is where he has always been working and acting, alongside the poor, the oppressed, and the exploited. Therefore, as the body of Christ, we are called into mission to work and act alongside these brothers and sisters. Yes, there is a future, a daily new commencement, if the Church is willing to stand and be an advocate in solidarity and community with all humanity and follow the always-emerging model for mission that Christ himself expressed clearly, in fact too clearly for the people in his hometown:
The Spirit of the Lord is upon me because he has anointed me to preach good news to the poor, he has sent me to proclaim release to the captives, and recovering of sight to the blind, to set at liberty those who are oppressed, to proclaim the acceptable year of the Lord. Henry Venn was one of the shapers and movers of the nineteenth-century missionary movement. Today he is known chiefly as a father of the "indigenous church" principle (self-supporting, self-governing, self-propagating). There was considerably more to the man and his long service than this. In addition to his missionary statesmanship, Venn influenced government policy and stood in the front ranks of nineteenth century evangelicals.
Venn's background and training equipped him for the several roles he was to play. He was born February 10, 1796, on London's outskirts at Clapham. His father, John (1759 -1813), was rector of Clapham parish and pastor to William Wilberforce, Henry Thornton, James Stephen, and others who made up the famous coterie later called the "Clapham Sect."l The "Clapham Sect" was the center of initiative among second-generation Evangelicals." The first-generation Evangel ical Revival had been dominated by the Wesleys and George Whitefield. Another prominent personality was Henry Venn (1725 -1797), father of John and grandfather of Henry. In a movement that was tom between Whitefield and the Wesleys, Anglicans like Henry Venn took a mediate position. They rejected Whitefield's Calvinism and Wesley's perfectionism while affirming the need for conversion, genuine piety, warm fellowship, and evangelism. Although it was often questioned by their critics, they maintained their fidelity to the Church of England. It was this theological position that informed the social and missionary activism of the second generation. The first Henry Venn was spiritual father of the Clapham Sect.
Whereas the first-generation Evangelicals were preoc cupied with leading a revival, the second generation organized an almost endless series of philanthropic and religious societies. They helped the poor, taught chi ldr en to read, wrote and published literature, combated the slave trade, and sent missionaries to other lands. Wilberforce led the antislave trade movement in Parliament but had the full cooperation and support of his Clapham circle. John Venn presided at the meeting at which the Church Missionary Society (CMS) was organized in 1799 and wrote the original charter. The Clapham Sect had a major part in formation of the Religious Tract Society Evangelical Spokesman. The Venns had an unusually happy family life, but when Henry was seven his mother died and ten years later his father also passed away. At seventeen he was left as family head. One of the duties that fell to him was to complete the work his father had begun on a biography of his venerated grandfather. The Life and Letters of Henry Venn was finally published in 1834 and subsequently went through at least five further editions. In the style of the day, this bulky volume consisted largely of his grandfather's letters. But in the preface Venn had tried to come to terms with and disentangle the origins of Evangelicalism. With the publication of this Life of his grandfather, Venn established himself as an interpreter of the Evangelical tradition. For the rest of his life he influenced the Evangelical course through his writing.
Venn did not possess the same outstanding preaching gifts as his grandfather. He exerted leadership in the committee room and through administrative initiative. The Church Missionary Society had risen to preeminence among Evangelical societies and this fact was not lost on Venn. The third-generation Evangelicals extended the work begun by the second generation leaders. Lord Shaftesbury and others pioneered legislative social reform as well as home missions from the 1830s onward. Annual meetings of these many religious societies took place during the spring. The "May meetings" held at Exeter Hall on the Strand were an annual celebration lasting for six weeks when the hearts of the faithful were warmed, new commitments were made, and enthusiasm for a plethora of evangelical causes was rekindled.
Evangelical leaders in Victorian Britain continued both to organize channels of ministry and to define and defend the Evangelical position. Starting in the 1830s Evangelicalism had been affected by both the Tractarians (some of whom were of Evangelical background) and the Brethren and other elements on the right. As Evangelicals grew in strength and influence, they were also criticized by other parties in the Church.
Venn sought to maintain the tradition handed down by his grandfather and father. This tradition was Evangelical in doctrine and spirit and loyal to the Anglican Church. It was moderate in outlook. Theological innovations or fads had little appeal. For example, Venn had no sympathy for the millenialism introduced by the Irvingites and Brethren. When the Evangeli
An important vehicle for Evangelical leadership was the monthly ChristianObserver. This was another venture founded by the Clapham Sect in 1802 and Venn's father was a major contributor in its first years. The Christian Observer always remained a private publication but from the beginning won a respected role as an authoritative Evangelical voice. Venn was a longtime member of the Observer's board and contributed regularly to its pages. Finally, in 1869, he "temporarily" assumed the editorship. From this position he pronounced vigorously on various theological issues before the Church.
Venn's standing as an Evangelical leader can be measured by the fact that twice he was asked by the Prime Minister to serve on Royal Commissions. In 1864 he was a member of the Commission on Clerical Subscriptions and in 1867 he was named to the Ritual Commission. Both commissions dealt with ecclesiastical questions on which Evangelical feeling was deep. Venn tried to represent these concerns in the work of the commissions without sacrificing the welfare of the entire Church.
Public Policy Proponent. The Clapham tradition combined personal piety with social activism. The Clapham Sect were men of wealth and social standing. A number of them were members of Parliament. They had access to the corridors of power and believed they should exert Christian influence on public policy.
The younger James Stephen, son of a prominent Clapham Sect member, became legal counsel to the Colonial Office. He also married Henry Venn's older sister. Stephen rose to a top position in the civil service when he became Permanent Under-Secretary of the Colonial Office in 1836. Besides his considerable contribution to the development of the civil service system itself, Stephen exerted major influence on colonial policy for an entire generation. He argued that British colonies were a temporary responsibility. Eventually each of the colonies would sue for independence. Official policy should set the course for this development by encouraging each colony to evolve social, political, and legal institutions suited to its unique circumstances. Meanwhile it was the responsibility of Great Britain to guard the integrity of the peoples in the colonies and use her power to eradicate such evils as slavery.
The Stephen viewpoint was generally shared by missionary leaders. During the 1830s, for example, the Methodist Missionary Society and Church Missionary Society worked to prevent the colonization of New Zealand. Another Clapham son, the younger Charles Grant (by then Lord Glenelg), was Secretary for the Colonies and entirely sympathetic to these views. CMS Secretary Dandeson Coates helped form a society for the protection of "native" rights. Commercial interests eventually won out but the Evangelicals had put up strong opposition.
Venn became CMS Secretary in 1841, less than eight years after Parliament passed the act abolishing slavery from all British territories. Yet the slave trade was flourishing. Sir T. F. Buxton popularized the concept that the "Bible and plow" would eradicate slavery by providing a legitimate alternative to this illicit commerce. When Buxton died in 1845, no one took up the cause more vigorously than Venn. He lobbied with Parliament to maintain the British Squadron Patrol on the West African coast. When the Squadron issue came up for review in 1849, he led a delegation of some dozen persons to see Lord Palmerston, the Foreign Secretary, armed with a sixteen-page
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closely reasoned and well-documented memorandum. Pal merston was impressed and the Squadron was continued. Not until 1865 was the West African slave trade brought under control. Without the vigilance and moral leadership of Venn and others, the outcome would have been different.
No sooner was the West African slave trade ended than Venn turned his attention to slavery on the East African coast. He did not live to see the back of the East African slave trade broken but he had a hand in mapping out a strategy and mounting the first attack.
Education was the second focal point of Venn's public. policy concern. Venn, Alexander Duff, and other missionary society leaders took an active part behind the scenes in influencing the drafting of the famous 1854 Education Despatch. This order committed the East India Company to a substantial enlargement of the Indian educational system and paved the way for grants-in-aid. This latter provision became the cornerstone for the extensive system of mission-sponsored schools throughout the country.
Venn urged that education should be conducted in the vernacular. He recognized that education would remain the privilege of only a small elite if English were the medium of instruction. He organized the Christian Vernacular Education Society for India to promote such schools. At the same time he also argued that the government should authorize the use of the Bible in all public schools in India. Not even Venn's friends were persuaded that this was the right policy. Although it was never adopted by government, Venn always believed that a "Christian" government was obligated to provide for its citizens' religious welfare. This did not mean the people should be forced to accept the established religion but only that a "Christian" government should exert a Christian influence consistent with its charact er.
Educational developments in West Africa were even more dependent on the missions than in India. Venn believed education to be the foundation for political, economic, and social development. In 1864 he prepared a long brief urging a more enlightened government policy with regard to West Africa. He insisted that the Africans themselves should be trained to assume full responsibility for government and commerce. Years before, he had begun bringing young Africans to Great Britain for training. One of the first West African medical doctors was Africanus Horton whose training was arranged for by Venn.
Venn also wanted the government to take a more aggressive role in economic development. Security was a major problem in West Africa because of the slave trade and lack of government services. Venn lobbied to get government support for shipping and exploration of the interior. He did not wait, however, for official action. He privately encouraged Manchester merchants to establish a cotton industry in Sierra Leone and Yorubaland. He invested his own capital in machinery, seeds, and the training of Africans for the cotton industry. This venture was ultimately doomed to failure because the soil was not suitable for cotton growing, but his confidence in Africa's potential was unbounded.
This interest in economic development, of course, stemmed from Venn's conviction that if peoples' economic needs were met through constructive and legitimate commerce, evils such as slavery would be eliminated.
In his thirty-one years as senior CMS Secretary, Venn met government representatives on many occasions. He was respected, even if his viewpoint did not always prevail, because he prepared thoroughly and articulated his case well. He often had superior sources of information and marshaled his facts with care. He also had influential friends to stand with him on the issues.
--
Missionary Statesman , Although missions were no longer a nov elty by the time Venn became a missions administrator, he recogni zed that there were gaps. The modern mi ssionary movement operated without a sp e cia l theoretical or theological fr amewo rk. It wa s a movement based on pragmatic consid erations. Venn frequently mentioned the need to identify and codify mi ss ionary prin ciples. Tow ard the end of h is life h e spoke of th e " s cien ce of m iss ions. " Th is reflected both his feeling that mi ssions were in an exploratory and experimental phas e an d hi s person al co mm it m en t to search for these p rinciples.
The nin eteenth-century m issionary movement receiv ed its major impu lse from th e e ighteenth-century revival, but it was also th e age of exp lo ra tio n and discovery. Captain Cooke's Journals w er e influential. Some of the most important m issionary lit erature during the fir st half of th e nineteenth century was in th e form of Christian " r es earch es" and missionary travelogues. Th e re was nothing ap p roxi m a tin g a theology of miss ion until
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Ten times a year, ONE WORLD, a monthly magazine brings first hand information about the World Council of Churches and the churches around the world. Venn worked inductively at finding the principles of mission. H e observed weaknesses in a m issionary-founded, missionary-led church. What, he asked, gave a church int egrity ? A church had to feel self-worth. Over a period of fifteen y ears he identified three aspects of that self-worth. A church must be led b y persons drawn from its own membership. So long as a group of peopl e must look to an outsider to furnish lead ership, they will feel les s than fully responsible. Similarly, if they do not b ear the burden of s u p p o r tin g the life of the church financially, th e ir membership will lack integrity. Th e final test of th e in tegrity of the life of a church is the readiness to evang elize and exte n d itself. When a church has been founded through the w ork of an outsider, it is easy for it to become dependent on th e m issi onary to continue this function. This is perhaps th e most difficult aspect of s e lf-respo n sib i lity to acquire. These three in gre di en ts of a church ' s integrity were finall y s ta t e d a s se lf-s u p p o r t, self-gov ernment, and self-propagation.
As already im p li ed, Venn posit ed two conditions to be met in su cce ss fu l church development: a self-reliant church and a properly responsive mi s sion structure. He lik en ed th e relationship between church and mission to that of ed ifice and scaffolding. From this he derived the oft-quoted phrase, "the eu th an as ia of a mission. " Th is was no foolhard y, s im p listi c slogan. It presupposed that a vi gorousl y mission-mind ed church had developed, that a formal m is sion s t r u c t u r e wa s an abnormality to be removed as early as expedient, and that the tru e calling of a m iss ion was to be engaged in co n ti n u o u s advance in to the " r egions b eyond." To help ke ep th e m iss ion of the new church in the foreground, he repeatedly arrang ed for the tra ining an d appointment of members of the younger churches to s erve as m is sionaries. A notable example of th is was the sending of Samuel Adjai Crowther from Sierra Leon e to Yorubaland in 18 45 and later to the N ig er Delta. Eventually Cro wther pr esid ed over the Delta as bishop. ?
As an Evangelical, Venn as sumed there w as a fixed theological deposit on which mission was based. In h is s ear ch for miss ionary principles, h e did n ot draw o n b iblical or th eological insights as much as on contemporary experie n ce. Th e theological b as e was nonnegotiable but the e m e rgin g principles were . The integrity of th e young church continued to be central to his system of thought but Venn was less d octrinaire than some of his successors in the way he used h is formulation. Furthermore, he never assumed that the formulation was the last word. H e was constantly s canning the horizon to see w h eth er there w as a new insight breaking i n on current mi ssi onary practice.
In the last decade of hi s secretariat he wa s particularly intrigued with cases of " s p o n tan e o u s" expansion that he stu d ied . Th is raised im p ortan t n ew questions about the role of the missionary and the w ork of the Holy Spirit in mission. His waning physical strength p rev ented him fro m in vestigating and developing his thought in this ar ea.
In addition to keeping abreast of contemporary m issions through reading missionary magazines and reports, Venn al so d evoted som e time to th e study of m issionary hi story. For som e fourte en years he studied the life and work of the great Roman Catholic m issionary Francis Xavier. His book-length stu dy was pub li sh ed in 1862. 4 It was misunderstood b y fellow Evangeli cals and disliked by Roman Catholics. Yet it furn ish ed Venn with a valuable historical refe r en ce point in h is ev a lu a ti o n of "modern missions." V enn's s ta t e sm a nshi p r ested also on h is a bi li ti es as an ad m in is tra to r. He h ad suff er ed a near-fatal h eart d isease in learned to pace himself and took on the CMS secretaryship at age forty-five. His 6,000 official letters in the CMS archives and 230 items in the bibliography of his printed writings bear testimony to his capacity for disciplined work." Unlike his great American contemporary Rufus Anderson, Venn never visited any of the missions overseas. He was an avid and astute reader of missionary reports. He early learned to make allowance for lack of perspective in missionary accounts and mistrusted the "romance of missions." He maintained a wide circle of friends among Africans and Asians and entertained them in his home when they came to London. These contacts had a definite influence on the development of Venn policies.
Venn's wife Martha died in 1839 after eleven years of marriage, leaving him to rear their three young children. The Venns had had an unusually happy marriage which, according to nephew Sir Leslie Stephen, was spoken of with awe by other family members. Venn's son John eventually became president of Conville and Caius College, Cambridge, and son Henry was a parish pri est.
When Henry Venn died January 13, 1873, he was buried, according to his request, in Mortlake parish cemetery, West London, in a plain wood coffin. The simple dignity of the service reflected the strength of the man. The missionary theme of the hymns sung on that occasion pointed to his lifelong commitment to world mission. Venn the man was remembered for his warm hospitality and irrepressible sense of humor. 
Introduction
Theological reflection inAsia must be concerned with man in his express themselves as independent realities. total context, so that such reflection may provide the resources In this situation, one cannot speak of an Asian attitude for life and set forth the responsibilities that attend it. Here we toward nature without making very broad generalizations. deal, however, with the specific question of man and nature in However, it is possible to identify certain trends concerning the hope that clarification of this relationship will provide man-nature relationships that arise out of one Asian tradition or insights for the way in which we understand the total situation.
another. The man-nature relationship is complex because of Asia's characteristic plurality of religious traditions, cultural empha Trends Concerning Man-Nature Relationships ses, social orders, and political persuasions each of which, and in different combinations, exhibits distinctive understandings of Some features of Asian approaches to "man and nature": nature and man. The situation is further complicated by the Generally speaking, in Asian religious traditions there is a pervasive influence of science and technology. In addition to deep sense of kinship between man and nature. There is a local ethnic expressions of religious belief, many religions and notable absence of the analytic understanding of nature. Instead, philosophies such as Taoism, Confucianism, Shintoism, Islam, man's relation to nature is understood relationally, intuitively, different forms of Buddhism; schools of Hinduism, Christianity, mystically, and aesthetically. etc., have influenced the overall view of man in relation to Nature is looked upon as self-ordered and self-contained, nature. Some social orders, politico-economic structures, and having its own laws based on organizing principle (Tao). Primary religio-cultural practices that have arisen out of various emphasis is placed on the coherent interdependence of nature understandings of nature have received self-authenticity and within itself and in its relation to man. A number of Asian religious traditions do not place man above or apart from nature; rather he is part of it, sustaining it and 
